
11:1 KaiV ejdovqh moi kavlamo" o{moio" rJavbdw/, levgwn: e[geire kaiV mevtrhson toVn
naoVn tou' qeou' kaiV toV qusiasthvrion kaiV touV" proskunou'nta" ejn aujtw'/. 
2 kaiV thVn aujlhVn thVn e[xwqen tou' naou' e[kbale e[xwqen kaiV mhV aujthVn metrhvsh/",
o{ti ejdovqh toi'" e[qnesin, kaiV thVn povlin thVn aJgivan pathvsousin mh'na"
tesseravkonta (kaiV) duvo. 

In Herod’s temple the outer court was marked off from the inner by “the middle wall of
partition” (to mesoitoichon tou phragmou, Eph_2:15), beyond which a Gentile could not
go. In this outer court was a house of prayer for the Gentiles (Mar_11:17), but now John
is to cast it out and leave to its fate (given to the Gentiles in another sense) to be profaned
by them.

3 KaiV dwvsw toi'" dusiVn mavrtusivn mou kaiV profhteuvsousin hJmevra" ciliva"
diakosiva" eJxhvkonta peribeblhmevnoi savkkou". 

There is no possible way to determine who they are. All sorts of identifications have been
attempted.

4 ou|toiv eijsin aiJ duvo ejlai'ai kaiV aiJ duvo lucnivai aiJ ejnwvpion tou' kurivou th'"
gh'" eJstw'te". 
5 kaiV ei[ ti" aujtouV" qevlei ajdikh'sai pu'r ejkporeuvetai ejk tou' stovmato" aujtw'n
kaiV katesqivei touV" ejcqrouV" aujtw'n: kaiV ei[ ti" qelhvsh/ aujtouV" ajdikh'sai, ou
{tw" dei' aujtoVn ajpoktanqh'nai. 
6 ou|toi e[cousin thVn ejxousivan klei'sai toVn oujranovn, i{na mhV uJetoV" brevch/ taV"
hJmevra" th'" profhteiva" aujtw'n, kaiV ejxousivan e[cousin ejpiV tw'n uJdavtwn
strevfein aujtaV eij" ai|ma kaiV patavxai thVn gh'n ejn pavsh/ plhgh'/ oJsavki" ejaVn
qelhvswsin. 

Whoever these two are, like Elijah and Moses, they have the power to call down rain or
not, and to call down plagues.

7 KaiV o{tan televswsin thVn marturivan aujtw'n, toV qhrivon toV ajnabai'non ejk th'"
ajbuvssou poihvsei met= aujtw'n povlemon kaiV nikhvsei aujtouV" kaiV ajpoktenei'
aujtouv". 

Nothing less than antichrist will satisfy the picture here.  As Swete puts it, “But his words
cover in effect all the martyrdoms and massacres of history in which brute force has
seemed to triumph over truth and righteousness”.

8 kaiV toV ptw'ma aujtw'n ejpiV th'" plateiva" th'" povlew" th'" megavlh", h{ti"
kalei'tai pneumatikw'" Sovdoma kaiV Ai[gupto", o{pou kaiV oJ kuvrio" aujtw'n
ejstaurwvqh. 
9 kaiV blevpousin ejk tw'n law'n kaiV fulw'n kaiV glwssw'n kaiV ejqnw'n toV ptw'ma
aujtw'n hJmevra" trei'" kaiV h{misu kaiV taV ptwvmata aujtw'n oujk ajfivousin teqh'nai
eij" mnh'ma. 

This delight of the spectators “is represented as at once fiendish and childish” (Swete).



In a country where burial regularly took place on the day of death the time of exposure
and indignity would be regarded long” (Beckwith). See Tobit 1:18ff.

10 kaiV oiJ katoikou'nte" ejpiV th'" gh'" caivrousin ejp= aujtoi'" kaiV eujfraivnontai
kaiV dw'ra pevmyousin ajllhvloi", o{ti ou|toi oiJ duvo profh'tai ejbasavnisan touV"
katoikou'nta" ejpiV th'" gh'". 

This is the reason (hoti) of the fiendish glee of Jew and Gentile, who no longer will have
to endure the prophecies (Rev_11:3.) and dread miracles (Rev_11:5.) of these two
prophets. “Such a sense of relief is perhaps not seldom felt today by bad men when a
preacher of righteousness or a signal example of goodness is removed” (Swete).

11 KaiV metaV taV" trei'" hJmevra" kaiV h{misu pneu'ma zwh'" ejk tou' qeou' eijsh'lqen
ejn aujtoi'", kaiV e[sthsan ejpiV touV" povda" aujtw'n, kaiV fovbo" mevga" ejpevpesen ejpiV
touV" qewrou'nta" aujtouv". 
12 kaiV h[kousan fwnh'" megavlh" ejk tou' oujranou' legouvsh" aujtoi'": ajnavbate w|
de. kaiV ajnevbhsan eij" toVn oujranoVn ejn th'/ nefevlh/, kaiV ejqewvrhsan aujtouV" oiJ
ejcqroiV aujtw'n. 
13 KaiV ejn ejkeivnh/ th'/ w{ra/ ejgevneto seismoV" mevga" kaiV toV devkaton th'" povlew" e
[pesen kaiV ajpektavnqhsan ejn tw'/ seismw'/ ojnovmata ajnqrwvpwn ciliavde" eJptaV kaiV
oiJ loipoiV e[mfoboi ejgevnonto kaiV e[dwkan dovxan tw'/ qew'/ tou' oujranou'. 
14  JH oujaiV hJ deutevra ajph'lqen: ijdouV hJ oujaiV hJ trivth e[rcetai tacuv. 
15 KaiV oJ e{bdomo" a[ggelo" ejsavlpisen: kaiV ejgevnonto fwnaiV megavlai ejn tw'/
oujranw'/ levgonte": ejgevneto hJ basileiva tou' kovsmou tou' kurivou hJmw'n kaiV tou'
cristou' aujtou', kaiV basileuvsei eij" touV" aijw'na" tw'n aijwvnwn. 

This is the certain and glorious outcome of the age-long struggle against Satan, who
wields the kingdom of the world which he offered to Christ on the mountain for one act
of worship. But Jesus scorned partnership with Satan in the rule of the world, and chose
war, war up to the hilt and to the end. Now the climax has come with Christ as Conqueror
of the kingdom of this world for his Father. This is the crowning lesson of the
Apocalypse.

16 KaiV oiJ ei[kosi tevssare" presbuvteroi (oiJ) ejnwvpion tou' qeou' kaqhvmenoi ejpiV
touV" qrovnou" aujtw'n e[pesan ejpiV taV provswpa aujtw'n kaiV prosekuvnhsan tw'/
qew'/ 
17 levgonte": eujcaristou'mevn soi, kuvrie oJ qeoV" oJ pantokravtwr, oJ w]n kaiV oJ h\n,
o{ti ei[lhfa" thVn duvnamivn sou thVn megavlhn kaiV ejbasivleusa". 
18 kaiV taV e[qnh wjrgivsqhsan, kaiV h\lqen hJ ojrghv sou kaiV oJ kairoV" tw'n nekrw'n
kriqh'nai kaiV dou'nai toVn misqoVn toi'" douvloi" sou toi'" profhvtai" kaiV toi'"
aJgivoi" kaiV toi'" foboumevnoi" toV o[nomav sou, touV" mikrouV" kaiV touV" megavlou",
kaiV diafqei'rai touV" diafqeivronta" thVn gh'n. 
19 KaiV hjnoivgh oJ naoV" tou' qeou' oJ ejn tw'/ oujranw'/ kaiV w[fqh hJ kibwtoV" th'"
diaqhvkh" aujtou' ejn tw'/ naw'/ aujtou', kaiV ejgevnonto ajstrapaiV kaiV fwnaiV kaiV
brontaiV kaiV seismoV" kaiV cavlaza megavlh. 



12:1 KaiV shmei'on mevga w[fqh ejn tw'/ oujranw'/, gunhV peribeblhmevnh toVn h{lion,
kaiV hJ selhvnh uJpokavtw tw'n podw'n aujth'" kaiV ejpiV th'" kefalh'" aujth'" stevfano"
ajstevrwn dwvdeka, 

John may have in mind Isa_7:14 (Mat_1:23; Luk_1:31) as well as Mic_4:10; Isa_26:17.;
Isa_66:7.

2 kaiV ejn gastriV e[cousa, kaiV kravzei wjdivnousa kaiV basanizomevnh tekei'n. 
3 kaiV w[fqh a[llo shmei'on ejn tw'/ oujranw'/, kaiV ijdouV dravkwn mevga" purroV" e[cwn
kefalaV" eJptaV kaiV kevrata devka kaiV ejpiV taV" kefalaV" aujtou' eJptaV diadhvmata, 

drakon megas purros̄ . Homer uses this old word (probably from derkomai, to see clearly)
for a great monster with three heads coiled like a serpent that ate poisonous herbs. The
word occurs also in Hesiod, Pindar, Eschylus. The Babylonians feared a seven-headed
hydra and Typhon was the Egyptian dragon who persecuted Osiris.  hepta diadematā . Old
word from diadeō (to bind around), the blue band marked with white with which Persian
kings used to bind on the tiara, so a royal crown in contrast with stephanos (chaplet or
wreath like the Latin corona.

4 kaiV hJ oujraV aujtou' suvrei toV trivton tw'n ajstevrwn tou' oujranou' kaiV e[balen
aujtouV" eij" thVn gh'n. KaiV oJ dravkwn e{sthken ejnwvpion th'" gunaikoV" th'"
mellouvsh" tekei'n, i{na o{tan tevkh/ toV tevknon aujth'" katafavgh/. 
5 kaiV e[teken uiJoVn a[rsen, o}" mevllei poimaivnein pavnta taV e[qnh ejn rJavbdw/
sidhra'/. kaiV hJrpavsqh toV tevknon aujth'" proV" toVn qeoVn kaiV proV" toVn qrovnon
aujtou'. 

herpasthē ̄. First aorist passive indicative of harpazo,̄ old verb for seizing or snatching
away, as in Joh_10:12, here alone in the Apocalypse. Reference to the ascension of
Christ, with omission of the ministry, crucifixion, and resurrection of Christ because he is
here simply showing that “the Dragon’s vigilance was futile” (Swete). “The Messiah, so
far from being destroyed, is caught up to a share in God’s throne” (Beckwith).

6 kaiV hJ gunhV e[fugen eij" thVn e[rhmon, o{pou e[cei ejkei' tovpon hJtoimasmevnon ajpoV
tou' qeou', i{na ejkei' trevfwsin aujthVn hJmevra" ciliva" diakosiva" eJxhvkonta. 

ephugen eis ten eremon̄ ̄ .  Here, of course, not Mary, but “the ideal woman” (God’s
people) of the preceding verses, who fled under persecution of the dragon.

7 KaiV ejgevneto povlemo" ejn tw'/ oujranw'/, oJ MicahVl kaiV oiJ a[ggeloi aujtou' tou'
polemh'sai metaV tou' dravkonto". kaiV oJ dravkwn ejpolevmhsen kaiV oiJ a[ggeloi
aujtou', 
8 kaiV oujk i[scusen oujdeV tovpo" euJrevqh aujtw'n e[ti ejn tw'/ oujranw'/. 

The dragon is finally expelled from heaven (cf. Job_1:6), though to us it seems a difficult
conception to think of Satan having had access to heaven.



9 kaiV ejblhvqh oJ dravkwn oJ mevga", oJ o[fi" oJ ajrcai'o", oJ kalouvmeno" Diavbolo"
kaiV oJ Satana'", oJ planw'n thVn oijkoumevnhn o{lhn, ejblhvqh eij" thVn gh'n, kaiV oiJ a
[ggeloi aujtou' met= aujtou' ejblhvqhsan. 
10 kaiV h[kousa fwnhVn megavlhn ejn tw'/ oujranw'/ levgousan: a[rti ejgevneto hJ
swthriva kaiV hJ duvnami" kaiV hJ basileiva tou' qeou' hJmw'n kaiV hJ ejxousiva tou'
cristou' aujtou', o{ti ejblhvqh oJ kathvgwr tw'n ajdelfw'n hJmw'n, oJ kathgorw'n
aujtouV" ejnwvpion tou' qeou' hJmw'n hJmevra" kaiV nuktov". 

ho kategor̄ ̄ . The regular form, kategoros̄ , occurs in Joh_8:10; Act_23:30, Act_23:35;
Act_25:16, Act_25:18 and in many MSS. here in Rev_12:10, but A reads kategor̄ ̄ , which
Westcott and Hort accept. It was once considered a Greek transliteration of a Hebrew
word, but Deissmann (Light, etc., p. 93f.) quotes it from a vernacular magical papyrus of
the fourth century a.d. with no sign of Jewish or Christian influence, just as diakon̄
appears as a vernacular form of diakonos. Only here is the word applied to Satan in the
N.T. In late Judaism Satan is the accuser, and Michael the defender, of the faithful.

11 kaiV aujtoiV ejnivkhsan aujtoVn diaV toV ai|ma tou' ajrnivou kaiV diaV toVn lovgon th'"
marturiva" aujtw'n kaiV oujk hjgavphsan thVn yuchVn aujtw'n a[cri qanavtou. 

They did resist “unto blood” (mechris haimatos Heb_12:4) and did not put their own lives
before loyalty to Christ.

12 diaV tou'to eujfraivnesqe, (oiJ) oujranoiV kaiV oiJ ejn aujtoi'" skhnou'nte". oujaiV
thVn gh'n kaiV thVn qavlassan, o{ti katevbh oJ diavbolo" proV" uJma'" e[cwn qumoVn
mevgan, eijdwV" o{ti ojlivgon kairoVn e[cei. 

The devil’s departure from his warfare in the heavens reveals to him that his time for
doing harm to men is limited, and hence his great wrath (thumon, boiling rage).

13 KaiV o{te ei\den oJ dravkwn o{ti ejblhvqh eij" thVn gh'n, ejdivwxen thVn gunai'ka h{ti"
e[teken toVn a[rsena. 
14 kaiV ejdovqhsan th'/ gunaikiV aiJ duvo ptevruge" tou' ajetou' tou' megavlou, i{na
pevthtai eij" thVn e[rhmon eij" toVn tovpon aujth'", o{pou trevfetai ejkei' kairoVn kaiV
kairouV" kaiV h{misu kairou' ajpoV proswvpou tou' o[few". 

“To the end of the present order the Church dwells in the wilderness” (Swete), and yet we
must carry on for Christ.

15 kaiV e[balen oJ o[fi" ejk tou' stovmato" aujtou' ojpivsw th'" gunaikoV" u{dwr wJ"
potamovn, i{na aujthVn potamofovrhton poihvsh/. 
16 kaiV ejbohvqhsen hJ gh' th'/ gunaikiV kaiV h[noixen hJ gh' toV stovma aujth'" kaiV
katevpien toVn potamoVn o}n e[balen oJ dravkwn ejk tou' stovmato" aujtou'. 
17 kaiV wjrgivsqh oJ dravkwn ejpiV th'/ gunaikiV kaiV ajph'lqen poih'sai povlemon metaV
tw'n loipw'n tou' spevrmato" aujth'" tw'n throuvntwn taV" ejntolaV" tou' qeou' kaiV
ejcovntwn thVn marturivan  jIhsou'. 



The devil carries on relentless war with all those “which keep the commandments of God
and hold the testimony of Jesus”

13:1 KaiV ejstavqh ejpiV thVn a[mmon th'" qalavssh". KaiV ei\don ejk th'" qalavssh"
qhrivon ajnabai'non, e[con kevrata devka kaiV kefalaV" eJptaV kaiV ejpiV tw'n keravtwn
aujtou' devka diadhvmata kaiV ejpiV taV" kefalaV" aujtou' ojnovma(ta) blasfhmiva". 

The imagery comes from Dan_7:3. See also Rev_17:8. This “wild beast from the sea,” as
in Dan_7:17, Dan_7:23, is a vast empire used in the interest of brute force. This beast,
like the dragon (Rev_12:3), has ten horns and seven heads, but the horns are crowned, not
the heads. The Roman Empire seems to be meant here (Rev_17:9, Rev_17:12).   On
“diadems” (diadematā ) see Rev_12:3, only ten here, not seven as there.  onomata
blasphemias̄ ). See Rev_17:3 for this same phrase. The meaning is made plain by the
blasphemous titles assumed by the Roman emperors in the first and second centuries, as
shown by the inscriptions in Ephesus, which have theos constantly applied to them.

2 kaiV toV qhrivon o} ei\don h\n o{moion pardavlei kaiV oiJ povde" aujtou' wJ" a[rkou
kaiV toV stovma aujtou' wJ" stovma levonto". kaiV e[dwken aujtw'/ oJ dravkwn thVn
duvnamin aujtou' kaiV toVn qrovnon aujtou' kaiV ejxousivan megavlhn. 
3 kaiV mivan ejk tw'n kefalw'n aujtou' wJ" ejsfagmevnhn eij" qavnaton, kaiV hJ plhghV
tou' qanavtou aujtou' ejqerapeuvqh. KaiV ejqaumavsqh o{lh hJ gh' ojpivsw tou' qhrivou 

“The stroke of death” (that led to death). Apparently refers to the death of Nero in June
68 a.d. by his own hand. But after his death pretenders arose claiming to be Nero
redivivus even as late as 89 (Tacitus, Hist. i. 78, ii. 8, etc.). John seems to regard
Domitian as Nero over again in the persecutions carried on by him.

4 kaiV prosekuvnhsan tw'/ dravkonti, o{ti e[dwken thVn ejxousivan tw'/ qhrivw/, kaiV
prosekuvnhsan tw'/ qhrivw/ levgonte": tiv" o{moio" tw'/ qhrivw/ kaiV tiv" duvnatai
polemh'sai met= aujtou'; 

Emperor-worship, like all idolatry, was devil-worship. The same thing is true today about
self-worship (humanism or any other form of it).

5 KaiV ejdovqh aujtw'/ stovma lalou'n megavla kaiV blasfhmiva" kaiV ejdovqh aujtw'/
ejxousiva poih'sai mh'na" tesseravkonta (kaiV) duvo. 
6 kaiV h[noixen toV stovma aujtou' eij" blasfhmiva" proV" toVn qeoVn blasfhmh'sai toV
o[noma aujtou' kaiV thVn skhnhVn aujtou', touV" ejn tw'/ oujranw'/ skhnou'nta". 

The Roman emperors blasphemously assumed divine names in public documents.

7 kaiV ejdovqh aujtw'/ poih'sai povlemon metaV tw'n aJgivwn kaiV nikh'sai aujtouv", kaiV
ejdovqh aujtw'/ ejxousiva ejpiV pa'san fulhVn kaiV laoVn kaiV glw'ssan kaiV e[qno". 
8 kaiV proskunhvsousin aujtoVn pavnte" oiJ katoikou'nte" ejpiV th'" gh'", ou| ouj
gevgraptai toV o[noma aujtou' ejn tw'/ biblivw/ th'" zwh'" tou' ajrnivou tou'
ejsfagmevnou ajpoV katabolh'" kovsmou. 
9 Ei[ ti" e[cei ou\" ajkousavtw. 



10 ei[ ti" eij" aijcmalwsivan, eij" aijcmalwsivan uJpavgei: ei[ ti" ejn macaivrh/
ajpoktanqh'nai aujtoVn ejn macaivrh/ ajpoktanqh'nai.  |Wdev ejstin hJ uJpomonhV kaiV hJ
pivsti" tw'n aJgivwn.

Condition of first class.

11 KaiV ei\don a[llo qhrivon ajnabai'non ejk th'" gh'", kaiV ei\cen kevrata duvo o{moia
ajrnivw/ kaiV ejlavlei wJ" dravkwn. 

Swete thinks that he had the roar of a dragon with all the looks of a lamb (weakness and
innocence). Cf. the wolves in sheep’s clothing (Mat_7:15).

12 kaiV thVn ejxousivan tou' prwvtou qhrivou pa'san poiei' ejnwvpion aujtou', kaiV
poiei' thVn gh'n kaiV touV" ejn aujth'/ katoikou'nta" i{na proskunhvsousin toV qhrivon
toV prw'ton, ou| ejqerapeuvqh hJ plhghV tou' qanavtou aujtou'. 
13 kaiV poiei' shmei'a megavla, i{na kaiV pu'r poih'/ ejk tou' oujranou' katabaivnein
eij" thVn gh'n ejnwvpion tw'n ajnqrwvpwn, 
14 kaiV plana'/ touV" katoikou'nta" ejpiV th'" gh'" diaV taV shmei'a a} ejdovqh aujtw'/
poih'sai ejnwvpion tou' qhrivou, levgwn toi'" katoikou'sin ejpiV th'" gh'" poih'sai
eijkovna tw'/ qhrivw/, o}" e[cei thVn plhghVn th'" macaivrh" kaiV e[zhsen. 

This “image” (eikon̄ , for which word see Mat_22:20; Col_1:15) of the emperor could be
his head upon a coin (Mar_12:16), an imago painted or woven upon a standard, a bust in
metal or stone, a statue, anything that people could be asked to bow down before and
worship. This test the priests in the provinces pressed as it was done in Rome itself.

15 KaiV ejdovqh aujtw'/ dou'nai pneu'ma th'/ eijkovni tou' qhrivou, i{na kaiV lalhvsh/ hJ
eijkwVn tou' qhrivou kaiV poihvsh/ (i{na) o{soi ejaVn mhV proskunhvswsin th'/ eijkovni tou'
qhrivou ajpoktanqw'sin. 

“That refusal to worship the image of the emperor carried with it capital punishment in
Trajan’s time is clear from Pliny’s letter to Trajan (X. 96)” (Charles).

16 kaiV poiei' pavnta", touV" mikrouV" kaiV touV" megavlou", kaiV touV" plousivou"
kaiV touV" ptwcouv", kaiV touV" ejleuqevrou" kaiV touV" douvlou", i{na dw'sin aujtoi'"
cavragma ejpiV th'" ceiroV" aujtw'n th'" dexia'" h] ejpiV toV mevtwpon aujtw'n 

Deissmann (Bible Studies, pp. 240ff.) shows that in the papyri official business
documents often have the name and image of the emperor, with the date as the official
stamp or seal and with charagma as the name of this seal. Animals and slaves were often
branded with the owner’s name, as Paul (Gal_6:17) bore the stigmata of Christ. Ptolemy
Philadelphus compelled some Alexandrian Jews to receive the mark of Dionysus as his
devotees (3 Macc. 3:29). The servants of God receive on their foreheads the stamp of the
divine seal (Rev_7:3). Charles is certain that John gets his metaphor from the tephillin
(phylacteries) which the Jew wore on his left hand and on his forehead. At any rate, this
“mark of the beast” was necessary for life and all social and business relations. On the
right hand, that is in plain sight.



17 kaiV i{na mhv ti" duvnhtai ajgoravsai h] pwlh'sai eij mhV oJ e[cwn toV cavragma toV o
[noma tou' qhrivou h] toVn ajriqmoVn tou' ojnovmato" aujtou'. 

e ton arithmon̄ . The stamp (the mark) may bear either the name or the number of the
beast. The name and the number are one and the same. They could write the name in
numerals, for numbers were given by letters. Swete suggests that it was “according to a
sort of gematria known to the Apocalyptist and his Asian readers, but not generally
intelligible.”

18  |Wde hJ sofiva ejstivn. oJ e[cwn nou'n yhfisavtw toVn ajriqmoVn tou' qhrivou,
ajriqmoV" gaVr ajnqrwvpou ejstivn, kaiV oJ ajriqmoV" aujtou' eJxakovsioi eJxhvkonta e{x. 

All sorts of solutions are offered for this conundrum. Charles is satisfied with the Hebrew
letters for Nero Caesar, which give 666, and with the Latin form of Nero (without the
final n), which makes 616. Surely this is ingenious and it may be correct. But who can
really tell?


