11:1 Kai €8660n pot xdAapog 6potog PaBdw, Aéywv: Eyelpe kai pETpnoov TOV
vaov To0 0eod kai 70 BuolaoThplov kai ToUg MPOOKLVOUVTAG &V alT.

2ol ™V ANV TNV EEwOev ToD vood EkPBade EEwBev kal pn adThV PETPNONG,
0Tt £€860n Toig EOveotyv, kai TNy MOAwv Thv aQyiav maTrioouolv pfvog
TeoogepdxovTa [kail 80o.

In Herod’s temple the outer court was marked off from the inner by “the middle wall of
partition” (to mesoitoichon tou phragmou, Eph_2:15), beyond which a Gentile could not
go. In this outer court was a house of prayer for the Gentiles (Mar 11:17), but now John
is to cast it out and leave to its fate (given to the Gentiles in another sense) to be profaned
by them.

3 Kai dwow Toig duaiv pdpTuaiv pov kail mpodnTeboovorv fuépag xtAiag
Srakooiog EENkovTa meP1PePANUEVOL OAKKOUG.

There is no possible way to determine who they are. All sorts of identifications have been
attempted.

4 0070l elolv ol SVo #Adiat kai ai SVo Avxviar ai &vdmiov Tod kupiov THg
yiic €0TOTEG.

S5xai €1 Tig adTovg OéAer &dikfjoar mOp éxmopeveTal €k TOD OTOMATOG AOTEV
kol kaTeoBiel Toug éxOpolg adTAOV: xai €1 Tig BeAjon adTovg ddikfjoat, ou
“Twg 661 adTOV dmokTavOfval.

6 00101 Exouolv THv &Eovaiav kAgioar TOV obpavdy, {va pr GeTdg Bpéxn Tag
fuépag Thg mpodnTeiag adTdv, kai éEovaiav €xovotv émt TovV O8ATWV
oTpédelv abdTd eig dipa kai mardEar TNV yfv &v mdon mAnyf 60dxig éav
OeAfjowatv.

Whoever these two are, like Elijah and Moses, they have the power to call down rain or
not, and to call down plagues.

7 Kai 6tav Tedéowarv THv papTupiav adTdv, 10 Onpiov 10 dvaBaivov &k Tg
dBVooouv motrjoetl peT’ adTOV mOAEpov Kai Viknoel adToUG Kol GMOKTEVEL
adT0oUG.

Nothing less than antichrist will satisfy the picture here. As Swete puts it, “But his words
cover in effect all the martyrdoms and massacres of history in which brute force has
seemed to triumph over truth and righteousness”.

8 kai 7O mTOpa adTAV éml Thg mAateiag TAG MOAEwg TG peydAng, ATLG
KOAETTAL TVELHATIKDG ZSopa kai AlyumTog, 6mou kai 6 kUptog adTdV
¢oTaLPWON.

9 kai BAémouaty €k TOV Aadv Kai GUAGY Kol YAwoodv kol €0vav TO MTdHa
a0TOV NuéPOg TPEIG Kal NUIOL Kal TA TTOpaTA adTOV o0k &diovalv Tebfvau

eig pvijua.

This delight of the spectators “is represented as at once fiendish and childish” (Swete).



In a country where burial regularly took place on the day of death the time of exposure
and indignity would be regarded long” (Beckwith). See Tobit 1:18ff.

10 xai ol katoikoOvTeg émi TG Yfg xaipovoiv &m’ adToig kai eddppaivovTal
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kal ddpa mépPouaiy GAARAolg, 6Tt oUTOLl ol 8Vo mpodfiTan éBacdvicav Toug

KaTolkodvTog &ml THg Yiig.

This is the reason (4oti) of the fiendish glee of Jew and Gentile, who no longer will have
to endure the prophecies (Rev_11:3.) and dread miracles (Rev_11:5.) of these two
prophets. “Such a sense of relief is perhaps not seldom felt today by bad men when a
preacher of righteousness or a signal example of goodness is removed” (Swete).

11 Kai peTa Tog Tpeig fMuépag kai fuiov mvedpa Cwhic ék ToD Oeob eiofjiAOev
é&v a0TolG, kal €éotnoav &mi Toug mdag adTdv, kal ¢poPog péyag Emémeoev Emi
ToUg BewpodvTag adTovg.

12 xai fixovoav ¢pwviig peydAng &k Tod odpavod Aeyoldong adToig: dvdBate &
de. xai avépnoav €ig TOV odpavov év Tij vedéAn, kai éBswpnoav adTolg ot
Ex0pol adTOV.

13 Kai év ékeivy TH dpqa Eyéveto oelopog péyog kal 10 dékatov Thg mMOAews €
‘meoev kai &mekTdvOnoav év TG oelopd dviopata dvBpwmwyv XtAtddeg EMTA kai
ol Aotmoi ppofor &yévovTo kai Edwkav d6Eav Td Bel ToD odpavod.

14 “H ovai 1 deutépa amijABev: 1800 1 ovai 1 TpiTn €pxeTan TO)OL.

15 Kai 6 €Bdopog &yyedog éodAmioev: kal éyévovTo dwvai peydiatl év Td
ovpavy AéyovTeg: éyéveTo 1) BactAeia ToO kdopou ToO kupiov MUGV kal ToD
xp1oTod avTol, kai Paogideboel €ig Toug aidvag TOV aidvwy.

This is the certain and glorious outcome of the age-long struggle against Satan, who
wields the kingdom of the world which he offered to Christ on the mountain for one act
of worship. But Jesus scorned partnership with Satan in the rule of the world, and chose
war, war up to the hilt and to the end. Now the climax has come with Christ as Conqueror
of the kingdom of this world for his Father. This is the crowning lesson of the
Apocalypse.

16 Kai ot €ikool Téooapeg mpeofuTepot [oi] évimiov Tod Beod kabrpevor émi
Toug Bpdvoug adTGV Emegav émi Ta Mpdowma adTAV Kal TPOoEKUVNOAV T@
Oed

17 AéyovTeg- edxaploTodpév oot, kbpie 6 Bedg & mavTokpdTwp, 6 dv kai 6 Av,
OTL €idndag TNV dVvapiv gouv Thv peydAnv kai éfacitevoog.

18 xai T& ¥0vn dpyicbnoav, kai AABev 1 dpyr cou kai & kaPdG TV VEKPBV
kptOfivan xai do0var Tov piaobov Toig dovAoig gouv TOig TMPodNTALG KAl TOIG
ayioig kai T0lg dofoupévoig TO Gvopd gou, ToLg HIKPOUG Kai TOoUg peEydAoug,
kol dtapBeipal Todg drapbeipovTtag Thv yiv.

19 Kai fjvoiyn 6 vaog Tob 0g0d 6 é&v T® obpavd kol Godn N KiPwTog TS
drafnxng adTod év 1@ vad adTod, kai éyévovTo doTpamai kai dwvai kai
BpovTai kai oelopdg kai xaAala peydAn.



12:1 Kai onpeiov péya @¢on év 179 odpavd, yuvr) mepifefAnuévn Tov fiAtov,
kol 1) oeAnvn OTMokATw TOV MOddV adThg kai &mi Thg kedpoAfig adThg oTédavog
doTtépwv dwdeka,

John may have in mind Isa 7:14 (Mat_1:23; Luk 1:31) as well as Mic 4:10; Isa 26:17.;
Isa 66:7.

2 kai &€v yaoTpi €xouoa, kai kpdiel wdivouoa kai Bacavibopévn TEKETV.
3 kai #$pOn &AAo onueiov év TG ovpav®, kai idob dpdkwv péyag muppog Exwv
KePaAag EMTA kai képaTta Séka kai &mi TAg kepaAdg adTo0 EmTA SradfuaTa,

drakon megas purros. Homer uses this old word (probably from derkomai, to see clearly)
for a great monster with three heads coiled like a serpent that ate poisonous herbs. The
word occurs also in Hesiod, Pindar, Eschylus. The Babylonians feared a seven-headed
hydra and Typhon was the Egyptian dragon who persecuted Osiris. hepta diademata. Old
word from diadeo (to bind around), the blue band marked with white with which Persian
kings used to bind on the tiara, so a royal crown in contrast with stephanos (chaplet or
wreath like the Latin corona.

4 xai 1 oVpd adTod ovpel TO TpiTov TOV &oTépwv TOD obpavod kai {BaAev
adToug eig TNV yfjv. Kal 0 dpdkwv €0Tnkev évdmiov THg yuvaikog Tiig
peAdodong Tekely, Tva 6Tav Tékn TO TEkvov adThg KOTadday).

S5xai £€Tekev VIOV dpoev, O0g péAAel Tolpaively mavTa TA £€0vn év PAPdw
o1dnpd. kai fpmdodn 7O Tékvov adThig mMPog TOV Bedv kai mPdg TOV Bpdvov
aVvToD.

herpasthe. First aorist passive indicative of harpazo, old verb for seizing or snatching
away, as in Joh_10:12, here alone in the Apocalypse. Reference to the ascension of
Christ, with omission of the ministry, crucifixion, and resurrection of Christ because he is
here simply showing that “the Dragon’s vigilance was futile” (Swete). “The Messiah, so
far from being destroyed, is caught up to a share in God’s throne” (Beckwith).

6 xai 1) yovn Epuyev eig v €pnuov, 6mou Exel éxel TéMOV fTOlpacpévov &mo
To0 0e00, iva éxel Tpédwolv adThv fuépag xiAiag Siakooiag éERkovTa.

ephugen eis ten eremon. Here, of course, not Mary, but “the ideal woman” (God’s
people) of the preceding verses, who fled under persecution of the dragon.

7 Kai éyéveto méAepog &v TG obpavd, 6 MixanA xai oi &yyeAot adTod TOO
moAepfjoat peTa TOD SpdkovTog. kal O dpdkwv émoAéunoev kai ol dyyedot
adTo0,

8 xai o0k Toyuoev 00d¢ Témog €0PEON AOTAOV ETL &v TG 00pPaAVE.

The dragon is finally expelled from heaven (cf. Job_1:6), though to us it seems a difficult
conception to think of Satan having had access to heaven.



k4

9 kai £BA1ON 0 dpdkwv O péyag, 6 6dig O dpxaiog, O kaAovpevog AtdfoAog
kal 6 ZaTtavag, 6 mMAavdv Tiv oikouvpévnv O6Anv, éBAON €ig TNV yfv, kai ol a
yyehot adTod peT’ adTod EBANOnoav.

10 xai fixovoa dwviv peydAnv év TG obpavd Aéyouoav: EpTi EyéveTo T
owTnpia kai 1 80vouig kai 1) PaociAeia Tod 0ol fudv kai 1 éEovaia ToD
xptoTod adTol, 6Tt £BA1ON O KaTAYwp TAV ESEAPBV MudV, O KATNYOPHBV
adTovg &vimiov ToO 0e00 NuAV Auépag kai VUKTOG.

ho kategor. The regular form, kategoros, occurs in Joh 8:10; Act 23:30, Act 23:35;

Act 25:16, Act 25:18 and in many MSS. here in Rev _12:10, but A reads kategor, which
Westcott and Hort accept. It was once considered a Greek transliteration of a Hebrew
word, but Deissmann (Light, etc., p. 93f.) quotes it from a vernacular magical papyrus of
the fourth century a.d. with no sign of Jewish or Christian influence, just as diakon
appears as a vernacular form of diakonos. Only here is the word applied to Satan in the
N.T. In late Judaism Satan is the accuser, and Michael the defender, of the faithful.

11 xai adTol évixknoav adTov S1d 70 aipa Tod dpviou kal 8i1& TOV Adyov Tiig
popTupiog adT@V kal o0k fydmnoav TNy Yuxnv adTév &xpt BavdTtou.

They did resist “unto blood” (mechris haimatos Heb_12:4) and did not put their own lives
before loyalty to Christ.

12 814 T00TO €Vdpaiveade, [oi]l odpavol kai ol év adToig oknvolvTeg. ovai
TNV yijv kal Tv 8dAacoav, 6Tt kaTéfn 6 dtdBoAog mpog Ouag Exwv Bupov
péyav, €idwg 611 dAiyov kaupov Exet.

The devil’s departure from his warfare in the heavens reveals to him that his time for
doing harm to men is limited, and hence his great wrath (thumon, boiling rage).

13 Kai 87e €18ev 6 dpdkwv 811 EBARON eig THv yfv, 8{wEev TV yuvdika fTig
ETekev TOV dpoeva.

14 xai €860noav T yuvaiki al 8vo mTépuyeg ToO deToD TOD peydAou, Tva
nétnTal g€ig TV Epnupov eig TOvV TéMOV aUTRG, 6moL TpédeTarl EKET KapOV Kal
Ka1poLg Kai Tuiou kaipold &md mpoawmou Tol Sdewg.

“To the end of the present order the Church dwells in the wilderness” (Swete), and yet we
must carry on for Christ.

15 xai €BoAev O 6d1g ék ToD oTépaTog adTol dmiow THG yuvaikog Udwp wg
moTapdv, tva adTrv moTapoGpSpNTOV TOLNOT).

16 xai éBonbnoev 1 yfj T yuvouki kai fivoi&ev 1 yfj T0 oTépa adTiig kal
KQTETMLEY TOV TOTOROV OV E€BoAev O Spdkwv ék ToD oTépaTog adTOO.

17 xai Wpyiodn 6 dpdkwv &mi Tfj yuvouki kai &nfjAOev motfjoat MOAEPOV pETA
TOV Ao1@V ToO oméppatog adThg TOV TNPOUVTWV TAG €VTOAdg ToD Beod kai
ExovTwv TV popTupiav 'Incod.



The devil carries on relentless war with all those “which keep the commandments of God
and hold the testimony of Jesus”

2 z EERY \ % a ’ \ ) 2> ~ ’
13:1 Kai £07d0n émi v Bupov Tfig BaAddoong. Kai e1dov éx Thig OaAdoong
Onpilov dvofdivov, £xov képata 8éxa kai KePpoAAg EMTA kol &ml TOV KEPATWV
a0T00 &éka SradnuaTa kai émi Tag kepaAdg adTol dvdpaltal BAagodnuiog.

The imagery comes from Dan_7:3. See also Rev_17:8. This “wild beast from the sea,” as
in Dan_7:17, Dan_7:23, is a vast empire used in the interest of brute force. This beast,
like the dragon (Rev_12:3), has ten horns and seven heads, but the horns are crowned, not
the heads. The Roman Empire seems to be meant here (Rev_17:9, Rev_17:12). On
“diadems” (diademata) see Rev_12:3, only ten here, not seven as there. onomata
blasphemias). See Rev_17:3 for this same phrase. The meaning is made plain by the
blasphemous titles assumed by the Roman emperors in the first and second centuries, as
shown by the inscriptions in Ephesus, which have theos constantly applied to them.

2 kai 16 Onpiov & £180v fv Spotov mapSdAsl kai ol méSec adToD WG &pkou
kol TO oTépa adTod wg oTopa AéovTog. kai €dwkev adT® O dpdkwv TNV
d0vapty adTod kai Tov Bpdvov adTod kal éEouvaiav peydAny.

3 kai piav ék TOV kepoAdv adTod W éadaypévny eig BdvaTov, kai n mANYN
To0 BavdTou adTod éBepamelbn. Kai é6aupndodn 6An 1 yij émiow 100 Bnpiou

“The stroke of death” (that led to death). Apparently refers to the death of Nero in June
68 a.d. by his own hand. But after his death pretenders arose claiming to be Nero
redivivus even as late as 89 (Tacitus, Hist. 1. 78, ii. 8, etc.). John seems to regard
Domitian as Nero over again in the persecutions carried on by him.

4 xal mpooekbvnoav TG SpdkovTi, 6TL Edwkev TNV éEovoiav 1@ Onpilw, kai
mpooekivnoav ¢ Onpiw Aéyovteg: Tig Gporog Td Onpiw kai Tig ddvaron
moAepfjoatl peT’ adTOD;

Emperor-worship, like all idolatry, was devil-worship. The same thing is true today about
self-worship (humanism or any other form of it).

5Kai €660n adT® oTédpa Aarolv peydAa kai BAacdnuiog kai £860n adTd
¢Eovoia motfjloal pfjvag TeooegpdkovTa [kail dvo.

6 xai fjvoiEev 1O oTépa adTol eig PAaodnuiag mpog TOV Bedv BAagdnuijoor TO
Svopa adTod Kal TRV oknviy adTod, Toug £€v T® o0pavd OKNvoOvVTaG.

The Roman emperors blasphemously assumed divine names in public documents.

7 kai £€860n adTd motfjoar mOAepov pETA TOV Gylwv kai vikfjoor adTolg, kai
£€660n adT® €&ouvoia émt maoav GUATV kai Aaov kai yAdooav kai €0vog.

8 xal mpookuvridouoly adTov mévTeg ol katoikodvTeg Em Thg yfig, 00 00
yéypamTor 70 Svopa adTod év TG BifAiw THg Cwiig Tod dpviov TOD
godpaypévou &mo katofoAfig kdopou.

9 E1 Tig Zxel o0¢ dxouadTw.



10 €1 Tig eig aixpadwoiav, i aixpaAwoiav Omayer €1 TIg év paxaipn
dnokTavOfivar adTov év paxaipn dmokTavOfvar. Q8E éaTiv 1) Omopovr kal 1
mioTig TV ayiwv.

Condition of first class.

11 Kai €180v &Ado Onpiov dvoBaivov &k Thg Yfig, kal eixev képata 8o Spoia
dpviw kai éAdAel wg Spdkwv.

Swete thinks that he had the roar of a dragon with all the looks of a lamb (weakness and
innocence). Cf. the wolves in sheep’s clothing (Mat_7:15).

12 kai v €Eovoiav 10D mMpwTOoL Onpiov mAocav TOlET éviiTiov adTOD, Kal
TMOLET TRV yﬁ\; kai ToUg év adTh kaTolkoOvTag {va mpookuviigouoty 10 Onpiov
TO MP@TOV, 0L éBepamelOn 1 MANYT TOO BavdTou adToD.

13 xai moi€l onueia peydia, iva kai mop motf €k Tod obpavod katofaivelv
elg v yijv évemiov T@v advBpudmwy,

14 xai mAava Toug kaToikoOvTag £mi THg Yfig S1d TA onueia & 860N adT®
motfjoat évwmiov To0 Bnplov, Aéywv Toig kaToikodotlv émi Tfig yfig motfjoat
eikédva 7@ Onpiw, O0¢ Exel TV WANYNV TG paxaipng kal &Cnoev.

This “image” (eikon, for which word see Mat_22:20; Col_1:15) of the emperor could be
his head upon a coin (Mar_12:16), an imago painted or woven upon a standard, a bust in
metal or stone, a statue, anything that people could be asked to bow down before and
worship. This test the priests in the provinces pressed as it was done in Rome itself.

15 Kai €660n adtd Sodvar mvedpa Tf eikdvi Tod Onpiov, Tva kai AaAfon 1
gixkdv 100 Onpilov kai moifon [ival 6ool €dv pn mpookuvowaly T €ikévt ToD
Onpiou amoxTavO®aLV.

“That refusal to worship the image of the emperor carried with it capital punishment in
Trajan’s time is clear from Pliny’s letter to Trajan (X. 96)” (Charles).

16 xai mol€l MAvTag, TOUG HIKPOUG kal Toug peydAoug, kol Toug mAouaioug
kai ToUg mTwxoUg, kal Toug éAevBépoug kai Toug SovAoug, iva Sddatv adToig
XGpaypa &mi Thg xelpdg adTAV THg 8eE1dg 1 émi TO péTwmov adTAOV

Deissmann (Bible Studies, pp. 240ft.) shows that in the papyri official business
documents often have the name and image of the emperor, with the date as the official
stamp or seal and with charagma as the name of this seal. Animals and slaves were often
branded with the owner’s name, as Paul (Gal_6:17) bore the stigmata of Christ. Ptolemy
Philadelphus compelled some Alexandrian Jews to receive the mark of Dionysus as his
devotees (3 Macc. 3:29). The servants of God receive on their foreheads the stamp of the
divine seal (Rev_7:3). Charles is certain that John gets his metaphor from the tephillin
(phylacteries) which the Jew wore on his left hand and on his forehead. At any rate, this
“mark of the beast” was necessary for life and all social and business relations. On the
right hand, that is in plain sight.



17 kai {va pf Tig ddvnTor dyopdoar 1 mwAfjoor i un 6 Exwv TO xdpaypa TO o
“vopa To0 Onpiov 1 TOV &p1BudV ToO OvépaTog adToD.

e ton arithmon. The stamp (the mark) may bear either the name or the number of the
beast. The name and the number are one and the same. They could write the name in
numerals, for numbers were given by letters. Swete suggests that it was “according to a
sort of gematria known to the Apocalyptist and his Asian readers, but not generally
intelligible.”

18" Q8¢e 1) codia &oTiv. 6 Exwv vodv YnodtodTw TOV dp1Budv Tod Bnpiov,

ap1Bpog yap dvBpuwmou &otiv, kai 6 Gp1Bpog adTod éEakdaiotl EERkovTa £E.

All sorts of solutions are offered for this conundrum. Charles is satisfied with the Hebrew
letters for Nero Caesar, which give 666, and with the Latin form of Nero (without the
final n), which makes 616. Surely this is ingenious and it may be correct. But who can
really tell?



